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Ʉtãpinopona makʉ kũ tʉgeñare 

Reflections of a Tuyuka scholar on the 
importance of knowledge exchange between 
the University of Helsinki (Finland) and 
Federal University of Amazonas (Brazil)  

Justino Sarmento Rezende Tuyuka Dʉpó 
Federal University of Amazonas  

 

 

Kumã 2017 niri Antropologia Social kʉã hĩrere bue nʉkãwʉ yʉ, pairiwi bueriwi 
Universidade Federal do Amazonas wametiri wipʉ. Kumã 2021 tiere bue yapadowʉ, 
doutorado kʉã hĩrere.  

In the year 2017, I began my doctoral studies in social anthropology at the Federal 
University of Amazonas (UFAM). I completed my doctorate on October 5, 2021. 

Kumã 2022, dezembro nirĩ, Thiago Mota Cardoso, Programa de Pós-Graduação em 
Antropologia Social padegʉ, Antropologia buera pohterimakarãre wedewi: niawʉ to, sika 
Projeto “Estudos Indígenas, kʉã mahsirẽre buere niero, mahkarʉkʉ makañere buere niero 
ano Amazônia makãra, tiebiri Finlândia makarãna,” hĩ wedewi.  

In December 2022, Professor Thiago Mota Cardoso, from the Graduate Program in Social 
Anthropology, presented the project “Indigenous Studies, Traditional Knowledge, and the 
Environment in the Amazon-Finland Collaboration” to Indigenous academics. 

Yʉ tʉgeñari pairo nirõ titʉ, yohamarõpʉre waña tiritʉ yʉha hĩre heatʉ yʉ tʉgeñarepʉre, 
kʉãye wedere (inglês, finlandês) mahsĩriga yʉha hĩre heawʉ yʉ tʉgeñarepʉre. Peé tʉgeñare 
nirotiwʉ.  

In my view, the project was quite ambitious. I thought to myself: I have never traveled as 
far as Finland. I said: “I don’t know how to speak Finnish or English.” I thought about many 
types of situations that could emerge. 

Kuimipokʉ, warobokuto topʉre, marĩ mahsĩrere newaro bokuto hĩ tʉgeñawʉ, bʉrekori kañe 
baua tiero niãwʉ atienohã, apeye ditaripʉ nirã basokare marĩ mahsĩrere newaro boku ano 
Amazônia makañe, Brasil makañe mahsirẽre, hĩ tʉgeñawʉ yʉ.  
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Even though I felt uncertain, I also believed it was necessary to take our knowledge to 
faraway places and share it with other peoples. I also said to myself: “Good opportunities 
don’t come around all the time – now is the time to bring the knowledge of the peoples of 
the Amazon and Brazil to other countries.” 

Yʉ tʉgeñarepʉ peé nitʉ yʉre, ya wedera kʉã niretire, kʉã niri dita, Rio Negro, Amazonas-
Brasil popeapʉ nihirã kʉã mahsirẽ bauanerige, kʉã paderetire, kʉã tʉgeñare nitʉ. Tiere yʉ 
newagʉda hĩ wãkututuawʉ yʉ.  

I was aware that I would be carrying the knowledge of many Indigenous peoples from the 
Upper Rio Negro region, from Amazonas/Brazil, and speaking about their ways of life, their 
working techniques, and their worlds. 

Yoaro wagʉdʉ timia yʉ, hĩ wãkurʉ kuwʉ, yʉ, inglês wedese mahsĩri, tʉoñeri tiãwʉrã yʉ, hĩ 
tʉgeñawʉ. Deroti wedesegʉdari yʉ wagʉpʉha, to makarãpʉre wedegʉ dero tigʉdari yʉ, 
hĩrukuwʉ yʉ.  

I was very worried – how would I travel without speaking or understanding English? I also 
wondered how I would convey the knowledge of the peoples from our region without 
having mastered the English language. 

Peé tʉgeñare nimipokari, añuhãdaku to, hĩrukuwʉ yʉ. Yʉ boró wagʉme timiwʉrã yʉ, kʉã 
paká buere dutikoropʉ wagʉ timiwʉrã yʉ, inglês wedese mahsirãka wadakia hĩ wãkutuawʉ 
yʉ.  

These concerns also opened new positive perspectives for me. Each day, I convinced myself 
that everything would go well since the trip was being planned by the professors, who would 
serve as translators and act as bridges in our efforts at communication. 

Helsinki ʉsã (Thiago Cardoso Mota, Silvio Sanches Barreto) eheari siro, Rovanieme 
wametiri makãpʉ newawa ʉsãre, Antropologia buera paʉ neakumuã tihirã kʉã bue, saiña 
mahsiõ kʉã tirigere wedera tiwa. Ʉsã Amazônia makarãka, marĩ ñekʉsʉmʉã mahsirẽre 
wedewʉ ʉsã, inglês mena wedekowa kʉã aperãpʉre, paʉ niwã ʉsã wederé tʉodʉgara. 
Yʉsʉahamawʉ timakãpʉha, yʉsʉare butire mana wahĩro koãwʉ.  

As soon as we (Thiago Cardoso Mota, Silvio Sanchez Barreto, and me) arrived in the city 
of Helsinki, we continued our journey to the municipality of Rovaniemi to participate in the 
International Conference of Anthropology, where various researchers presented their 
studies. We, from the Amazon, shared the knowledge of our ancestors. The translators 
conveyed our words in English, and many participants were eager to hear what we had to 
say. That city was very cold and covered in snow.  

Helsinki pʉre potá eheara peé bʉewʉ ʉsã, to makarã buere masirã peé kʉã masirẽre 
wedewa bʉrekori kañe, ʉsãre. Ʉsã pekã wederukuwʉ, anopʉre marĩ niretire, marĩ 
tʉgeñare.  

When we returned to Helsinki, we encountered a wealth of knowledge. The researchers 
shared many of their insights. Those of us from the Amazon shared with them the 
knowledge of our grandparents. 

Ʉsã peka, ano Amazonas pʉ, UFAMpʉre ʉsã buemʉarerẽ wedewʉ, ʉsã kañe bue, saiña 
masĩ ti mʉarerẽ wedewʉ.  

We shared our research practices and results from work done at UFAM. 
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Fig. 1. Thiago, Pirjo Kristiina, Silvio Bará, and Justino Tuyuka at the Conference in Rovaniemi. 

To makarã Sami basoka wedewa, kʉãye kiti, kʉã bayiri buemʉa nʉkã masirẽ, kʉã padebʉa 
tirere wedewa kʉã. Peé nirõtiwʉ, tʉoñe petinoña maniwʉ bʉri.  

The Sámi shared their stories and showcased their knowledge and sciences, which they had 
organized through research and the structuring of their work. A vast amount of knowledge 
emerged – it was impossible to remember everything. 

Basoka kʉã wederere aperãpere apeye ñemedari mena wedeko tire, tie niromakañe nirõ 
tiwʉ tieha. Rovanieme, Helsinki, Manaus-pʉ ʉsã wedekameyo tiwaru kʉri, wedekora niwã, 
baiyiro wisioro watoa tira timiwãra kʉã, añuro wedeko basioada hĩra, kʉã tʉgeñarepʉre 
ñasa nʉkã, wedekora timiwãra kʉã, apereme nirõ tiwʉ tiekã, masirãye nirõ tiwʉ. 

In Helsinki, Rovaniemi, and Manaus, the work of translating ideas from one language into 
another was crucial. It is not an easy task, as it also requires understanding the conceptual, 
social, and cultural framework of another language as well as the mindset of another people. 

Añuro wede masiõ tira, ʉmʉã, numiã, añuhamarõ menirã nirã tiwa, wedese menirã. Kʉã te 
ti paderige, ʉsãre baiyha marõ ʉseni peoga yʉha, kʉãra ʉsã tʉoñeri tiboriro, wedemasiõ 
tirukuwa, kʉã, biro ti wedea daku mʉã kʉã hĩ buerira nirã timiwãra kʉã. 

 A good translator is an artist, performing incredible linguistic acrobatics and movements. 
I am immensely grateful for the solidarity of those who, with patience and dedication, 
carried out this work. 

Buego Pirjo Kristiina wametigo, peé tiapuwo ko ʉsãre, ʉsã topʉ nire bʉrekorire ʉsã wedese 
kamesã tiadare nipetiro keno kũ tirigo niwõ ko. Topʉ makãra pohterimakarã Sami 
wametira mena, ʉsã wedese kameyo tiadare nipetiro kenorigo niwõ ko. Kʉã Sami wametira 
niwã Finlândiapʉ, Suéciapʉ, Noruegapʉ tebiri Russiapʉ. 
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Professor Pirjo Kristiina (Virtanen) facilitated moments of dialogue with various groups, 
such as the Sámi scholars and other people. They are the original inhabitants of a vast 
territory that spans Finland, Sweden, Norway, and Russia. 

Sami basokaha, marĩ ano Brasil-makãra, América latina makãra tiro biro bauriwa kʉãha, 
merã bira nirã tiwa. Kʉahã añuro butira ni, kʉãye poakã soãre niwʉ, kʉãye kaperi yasare 
nirõ tiwʉ, pekasã tiro biro baura nirã tiwa.  

The Sámi people, unlike the Indigenous peoples we know from Brazil and Latin America, 
are quite different, even in their physical appearance. They have fair skin, blond hair, and 
blue eyes similar to other citizens of Finland, Sweden, Norway, and Russia. 

Basoka Sami mena ʉsã wedese tirige añuhamarõ wagʉ to. Kʉahã peé pade bʉarira nirã 
tiwa, kʉã bue mʉarige añuro keno kũ tirira niwã, atie biblioteca kʉã hirẽ, museu hirẽ, 
universidade hirẽ kʉorapʉ niwã. Tie kiti wederi tʉora, birope ti padero bokuto marikãre, 
hĩ tʉgeñare wawʉ to maripere. Peé masirẽ kʉo, keno kũ tihirã, apeye ditaripʉre, kʉã 
masirerẽ kio pesaro mena iña, padeono tirapʉ niwã kʉãha.  

The opportunity to talk with the Sámi was quite important for us, the Indigenous academics 
who were able to be there. We discussed how they organize their studies, libraries, 
museums, and universities. This kind of conversation is valuable for us – it opens new 
perspectives on life and inspires new dreams. The Sámi have an international presence and 
are recognized as an Indigenous nation. 

Ʉsã topʉ bue kamesã tiwarukurige, peé padere waro tiwʉ, kʉã ʉsãre boka ñerirare, sʉo 
paderirare, ʉsã hearira terora. Ʉsã buerigere UFAMpʉ buera nihirã, marĩ masirẽ bʉarige 
mena padeapʉ tiada marĩ hirẽ niwʉ. Helsinki makarãka ʉsã masirẽ kũrige wakũadakia kʉã, 
hĩ tʉgeñawʉ ʉsã. 

All the moments of the project were intense, both for us and for the hosts. It is a project that 
should yield good results for the PPGAS/UFAM as well as for the University of Helsinki. 

Basoka masirerẽ kʉã buerigekã peé nirõtiwʉ topʉreha, añure wiseripʉ, añure tatipapʉ kʉã 
kenokũrige nirõ tiwʉ. Kʉã wedesere kãre kʉã añuro bue, kenokũ tirige nirõ tiwʉ. Tie kʉã 
kenokũ tirigere paʉ basoka, tiere bʉe dʉgara no, bʉearo hirã, tie wiserire hoã nʉkõ, bue 
dʉgara norẽ wede timenihãwa kʉãpʉha. Tie wiseri añuhamarõ kenokũrige nimipokari, 
kenomʉdʉgara wiora kʉã wapaye nemorõ bʉara tiwa mena. 

With respect to anthropological studies, in Helsinki they have a rich body of materials. 
When visiting the museums, we observed a diversity of well-organized anthropological and 
linguistic themes. This knowledge is made available to the interested public. Despite 
everything appearing very well-structured, they still feel the need for greater investment so 
their research can advance further. 

Kʉã wedere buemʉãrakã, añuro kʉã kenokũrige nirõ tiwʉ, atie mama kʉã bue bʉarige mena 
(tecnologia) kenokũ tirira niwã kʉã. Añuhamarõ buetiritʉ atiereha. Tieno makañere 
buenʉkãripʉre borotiwʉ yʉ iñari, tebiri atie informática kʉã hirẽre masirã botu niwʉ. Tiere 
marĩ masĩriatã wisio niwʉ. 

The issue of language and its organization when using new technologies is highly important. 
We had little time to delve deeper into this topic. I realized that one would need a 
background in linguistics, proficiency in computing, and a good understanding of English 
to learn effectively. I felt quite limited in this regard. 
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Peé watoare niwʉto bayihamarõ yʉre tʉgeñari tirige. Kʉã ñekʉsʉmʉapʉ, marĩ pʉtopʉ 
tirobirora, kʉã yaiwa kʉorige, kʉã masirẽ kʉorigere añuro, añuri wiseripʉ kʉã tiere 
padore, añuhamarõ iñatʉ yʉha kʉã teti padeorere. Tieno bʉedʉgagʉha topʉ buero bomiwʉ. 
Tiere tʉo, tie kʉã wamorẽ yʉ iñari peé tʉgeñare eheatʉ yʉre, yʉ ñekʉsʉmʉakã, Oko Ñiriya 
makarãkã atienorã kʉomirira niwã hĩ tʉgeñawʉ yʉ.  

One issue that caught my attention was the strong presence of shamanic themes and 
shamanism. They are present in the materials organized in museums and archives and the 
subject of paintings and oral narratives. This realization inspired me to reflect on and deepen 
my knowledge of my relatives from the Upper Rio Negro. 

Bayiro ʉsenire eheawʉto yʉre, sikato eheagʉ timiwʉrã yʉ. Aperãka yʉ tirobirora 
niromakañe bʉaro boga yʉha. Marĩya dita niãrigʉ ape ditapʉ marĩ kamesãri, apeye 
tʉgeñare bauawʉto, marĩ niretire nimipokari, merã tʉge iñanowʉtosa. Yoaropʉ nigʉ 
marĩya ditare kameñako tigʉ, merã sañuro inãnowʉto, atie marĩ bue tirekãre terora.  

I was pleased to have participated in this first exchange and hope that other colleagues will 
have the opportunity to take part as well. It is beneficial to step outside our Amazonian 
environment and experience other cultures and universities. The experience has even helped 
us think differently about our own Amazonian region and the academic degree programs. 

Helsinki makãra buera, Sami basoka, eheawa kʉãka marĩpʉtore, Universidade Federal do 
Amazonas (Manaus) wametiropʉre, ati dita, paʉ poterimakãra kʉã niri ditapʉre. Añuro 
warotiwʉ, kʉã ʉsã bueriwipʉ, ʉsã niri makãpʉ kʉã ehearo. Poterimakarã PPGASmakãra, 
Colegiado Indígena makãra, kʉã mena wedese tiwa, kʉã wede tiri tʉowa, peé masirẽ 
bʉaratiwʉ.  

The professors from Helsinki and representatives of the Sámi people visited UFAM’s 
Manaus campus, in the lands of the Amazon, home to hundreds of Indigenous nations. For 
us, this was very significant, as the students from the Graduate Program in Social 
Anthropology, along with the participating Indigenous college, benefited greatly from the 
experience. 

Finlândiapʉ niarira ano Manauspʉ hearareha apero niro tiwʉto, kʉãya ditapʉ tirobiro 
yʉsʉa tiria anopʉha, asiri dita niro tia, marirẽ asituware tiri dita nirõtia. Tiera nirõo tia, 
marĩ merã tʉgeñara, merã nirẽ ditaripʉ nirã nimipokara, neakumo marĩ masirerẽ wede 
masiõ tire.  

For those who came from Finland, being in Manaus was a chance to experience the extreme 
heat of the region and the sweat running down their bodies. It was also a moment of 
intercultural co-living. 

Ʉsã poterimakãra inglês wedese masĩri, tiere tʉoñeri, kʉã Finlândia makarã pekã 
portugues-re tʉoñeri, wedese masĩ, tireno ʉsã paderere wisioro wari tiriwʉ, tie menarã 
wedese kameyo, masĩ ware nirõ tiwʉ. Finlândia makarã anopʉ Amazôniapʉ nirã basoka 
kʉã niretirere, kʉã paderetirere, kʉã buemʉatirere masiwã kʉã.  

The difficulties we encountered by not speaking English and that those who came from 
Finland encountered by not speaking Portuguese did not become barriers but rather served 
as bridges for establishing exchanges. The visitors learned how the peoples of the Amazon 
live, what they do for work, and what they study. 
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2024 maio muipũ nirĩ Helsinkipʉ eheawʉ ʉsã, niwã buegʉ Thiago Cadoso, doutorado 
buego Rosijane F. Moura, daseayo, yʉ dokapuarayʉ Justino.  

In May 2024, Professor Thiago Cardoso, PhD candidate Rosijane F. Moura, postdoctoral 
researcher Justino (Sarmento Rezende Tuyuka), and myself participated in another 
exchange program at the University of Helsinki (Finland). 

Ʉsã eheari siro, buego Pirjo Kristiina, Helsinki makarã kʉã kamesãropʉ ʉsãre newawo, 
topʉ nitoarira niwa Brasil-makarã topʉ ni, topʉ pade, buerano. Topʉ kʉã yarige 
newarigere yapʉ tiwʉ ʉsã, añuro ʉsãre bokañe tiwa. Yatoare siro kʉã mena Parque kʉã 
hirõre kamesã tiwʉ sikãro mena.  

After our arrival in Helsinki, Professor Pirjo Kristiina took us to a city park, where other 
Brazilian researchers who had arrived earlier, along with other Brazilians living in Helsinki, 
were participating in a picnic. We were warmly welcomed, shared a meal, and then 
continued exploring different parts of the park. 

Ʉsã kaniri tatiapʉ pota eheara wedese nayõ tiwʉ, ʉsã masirã sẽwa warukurere. Dero ti 
tihirã tiere merã marirẽ tiapure warore tibokura marĩ, wedesewʉ; marĩ poterimakarã kã 
peé merã waro watoa nirarã tiawʉ marĩ atie bʉrekoripʉre, atie makãrʉkʉri merã do 
niwawʉ to, hĩ wedesesʉ ʉsã do, poterimakãra do.  

At the hotel, we discussed our research projects and how to transform our dreams into 
actions that contribute to a new anthropological perspective within the contemporary 
Indigenous context and amidst the continuous environmental changes happening 
worldwide. 

Sika yerisãribʉreko niri sikawi tiatopʉmakañe kʉã, keno kũre, basoka iña dʉgarare, wede 
masiõ kʉã tiriwipʉ (Museu da História Natural). Peé nirõ tiwʉ tiwipʉre, minipona, waikʉra 
sutiri niwʉto. Tie menarã wimarãre, bʉtoare bʉemʉa tirara tiwa kʉã.  

On a Sunday morning, we visited the Natural History Museum, where we encountered 
diverse realities from various continents. The museum offers an educational perspective for 
future generations. 

Pekasã, poterimakarã kʉã masirẽre kʉã saiña warukure, ʉsã poterimakarakã kʉã pekasã 
tirobirora saiña warukurere buewʉ ʉsã.  

We studied extensively about research ethics, both from non-Indigenous and Indigenous 
perspectives. 

Yʉ tʉgeñata marĩ poterimakarãka, matapʉre atie bʉreko niretirere saiña, bʉemʉatirira nirã 
tiwʉ marihã. Atie makãrʉkʉri niretirere añuro masĩrira nirã tirira niwã marĩ ñekʉsʉmʉa, 
ati bʉrekore waikʉra nirãre añuro masĩirira niwã kʉã, ñokoã kʉ biretirere, dia pairo ware, 
dia wetidiare masĩrira niwã bʉtoapʉ, yukʉrika niretire bʉrekorire masĩrira niwã, waikʉra 
nimpetira kʉã niretirere masĩrira niwã. 

In my view, Indigenous peoples have always been researchers of various realities, 
developing concepts to categorize the vast knowledge they possess about biodiversity, 
cosmic beings, waters, constellations, the different water cycles (floods and ebbs), the 
flowering and fruiting seasons, and the lives of animals that are interconnected with the 
cycles of life. 
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Yoari mena, ania, pohterimakarã kʉã Universidadiripʉre são buenʉkãriro. Kʉãre buerá, 
birô tihirã boeadaku, birotihirã hoadaku kʉã hĩri tʉohirã merã sañura hoahĩya, marĩ 
ñekʉsʉmʉã kʉã masirẽ kʉ neamʉtirigere. 

In recent decades, many Indigenous people have entered higher education. Due to the 
theoretical and methodological requirements, they have adopted new ways of conducting 
research on the diverse knowledge developed by their peoples. 

Marĩ pohterimakʉ nitihĩgʉ, marĩya wedera mena masĩre tʉoama tihĩgʉ hoadʉgari, keoro 
warigato hĩ tʉgeñaro biro nihãwʉ, kʉãpeka terora iñatu niwã marirẽ, pekasãdo kʉã saiña 
waruku kʉã tiriri iñariro niro te bitu niwũ. 

For someone who is a member of an Indigenous nation, researching their own community’s 
knowledge can feel quite strange – both for the researcher and for those who become 
interlocutors. 

Kʉã poterimakãra universidade boerapekã, ʉsã pohterimakãra nitoame, tetira masiã ʉsãka 
hĩre nitʉ. Kʉã mahsirãpeka, wede tiboranopeka, atiye marĩ mahsĩrerẽ mahsĩtoa mʉahã, 
derotira saiña warukui, hihãtu niwã kʉã.  

This feeling arises on both sides because academic researchers, believing they are already 
members of a particular people, often consider themselves knowledgeable about their own 
cultures and may feel that conducting research on them is unnecessary. 

Bʉtoa mahsirã, tebiri kʉã pakʉsʉmʉakã, mamarã boerá kʉã saiña warukuri, hĩya kʉãre: 
mʉ mahsitoaboku atie mariye mahsirẽre, mata wimagʉpʉra, iña mʉatitoawʉ mʉha, atie 
marĩ mahsirẽre timʉatiri iña mʉatiwʉ mʉha.  

The elders and parents often say to the young researcher: “You should already know our 
knowledge, as you have been observing how our culture works since birth.” 

Ahpeye ditaripʉ boe kamesãgʉ tʉoñewʉ yʉ marĩ bahsoka masirĩ peé niretirere, marĩ 
bahsoka kañe kʉã wedesere kʉorere. Marĩ mahsirẽ kañe, marĩ saiña bʉarigere, 
wedekamesã tireme niwʉ, marĩre wederiraye nirotiwʉ tiye mahsirẽ, kʉã wede duhtiripʉ 
wederope keoro niã hĩ wedesawa, tekarẽ kʉã. 

During the exchange, I understood that there are various ways to interpret linguistic, 
epistemological, and other codes. Not everything we learn during our research can be shared 
freely without the consent of the people who hold that knowledge. 

Atipátipʉre paʉ niwã numiã, ʉmʉã, pohterimakãra, nokañe dihtari makãra kʉã mahsirẽre 
saiña, ohatu tiwarukura, kʉã basoka niretirere boe hoawa, kʉãye dihtarire nirẽtirere, kʉã 
wedeserere, kʉãye diári biretire, kʉã yaretire, kʉã biretire, kʉãye wedesere mena kʉã 
bahsamo kʉore, kʉãye wiseri tira kʉã yemonokore makañe boeawa kʉã, kʉãye kitire hoawa, 
atiye makarukʉri makañere boewa kʉã. Deti kiopehsaro mena ativere padoadari marĩ, kʉã 
bahsokare teti padoadari marĩ hirẽre boewa kʉã, deti marĩ saiña bʉarigere wedeadari 
marĩ, deti tiere wederi pakarã kʉoadari marĩ, hĩwa kʉã. 

There are many researchers who conduct studies among different Indigenous peoples across 
various continents, examining how they relate to people, territories, languages, water, food, 
the body, and the importance of strengthening their languages through music. They also 
study their architectural history, oral history documentation, and the vitality of different 
ecological understandings, approaching all these issues respectfully and the peoples who 
create this knowledge and the different ways to guard and disseminate it.   

 



Dutkansearvvi dieđalaš áigečála 

164 

Pehkasã kʉã ehari siro, peé pohterimakarã kʉã mahsirẽ, kio pehsaro mena padeo tiya 
maniyu, bʉri nirã, bʉri nirẽ tirobiro iñanoyu, kʉã biretire, paderetire, bahseretire, kʉã 
wedesere, kio pehsaro mena iña tirihĩya, buire tirobiro iñahiya, ative kio pehsare niato hĩ 
inãrihĩya kʉãha.  

Throughout various periods of colonization, Indigenous peoples and their knowledge were 
not respected. They were often perceived as people without knowledge, while their cultural 
practices, traditions, and languages were portrayed as exotic elements, with outsiders not 
respecting their profound meanings. 

Kanʉsõropʉ (1930) bauhĩyu merã sañuro padeo pade tiwaro bokuto hĩre bauayo 
(Convenções, Declarações), tiemenapʉsa merã sañuro, kio pehsaro mena iñanoyusa, ati 
bʉreko katira makañe, bahsamorĩ, makarʉkʉ makañe, kiti wedere makañe. 

More recently, in the 1930s legal instruments such as conventions and declarations emerged 
to ensure respect for diverse knowledge systems, including beliefs about cosmic life, music, 
ecology, and oral traditions. 

Buere mena, mahsirẽ bahsokare saiña warukura, kʉã nirẽ dihtari makañere boewarukura, 
kʉã mahsirẽre saiña warukura, tive ditaripʉ nirã bahsokare saiña, kʉã mena wedese, tiere 
buera niawʉ ʉhsã, hĩ wede toaripʉ, to makarã bahsoka, añuadaku bue tiya hĩripʉ bue 
nʉkãre nirõtiriro niwʉ.  

Before conducting research on people, their territories, and diverse knowledge systems, 
researchers must obtain the consent of Indigenous peoples. They need to engage in dialogue 
with the inhabitants of those territories to help protect Indigenous peoples’ intellectual and 
cultural heritage. 

Pohterimakãra nipetirare, kʉã nirẽ dihtari, ahtipáti katire makañe, kʉã mahsirẽ sikʉ ʉhpʉ 
tirobiro niro tiku, bahsokapekã tiyepʉre kahtirã tikia, tiepe bahsokapʉre katiku.  

For Indigenous peoples, all territories, ecology, and knowledge are interconnected – they 
are part of the human body, and the human body is part of other bodies. 

Peé wedesere wahtoa, wedesewa kʉã Deroti padero bomito hĩrere, paʉ padera, sikʉ 
padegʉ, sika makã nirã mena deti padere añubogarito hĩrere wedesewa. Makarĩ makãra 
bahsoka mahsirõ nirõtiwʉ kʉã boera saiña warukurere, tvere iñanʉnʉse tiro nirõ tiwʉ, 
bahsoka masĩrere, kʉã nirẽtirere, kʉã biretirere mahsiwara timiwãra kʉã boerá 

There have been many discussions about collective and individual ethical protocols, as well 
as community and collective rights. Communities need to be aware of and involved in the 
research process because research directly affects their epistemologies, axiologies, and 
ontologies. 

Pohterimakãra kʉã nirẽ dihtariha, wiseri tirobiro nirõtiwʉ, paʉ ahti kahtirã kʉã nirẽ wiseri, 
bahsoka kʉã maniripʉra nitoa hĩya kʉãha, dero wededʉgagʉ wisioro tʉgeñagʉ, bauera, 
wahtiã, pinoã, yukʉ, waikʉra, hĩ siohãnoya kʉã, nirimikia kʉãpe, bahsoka nirã tikia.  

The territories are like homes, the dwellings of many beings that have inhabited them long 
before the arrival of those considered “humans.” In linguistic terms, we refer to them as 
spirits, enchanted beings, serpents, plants, and animals. 

Buere mena, mahsĩre saiña waruku padere, diyeno niti añure bʉadare tiemena, diyeno nito 
keoro waribokuto hĩ tʉgeñare, hĩ wedero niku to. Sika makã nirã bahsoka mena, tebiri 
boera saiña warukura, sikaro mena padero niku to, bahsokare padeore mena padero niku, 
tebiri kʉã watoa nire apeyenorẽ padeoro nikuto. Nova Zelândiapʉre, Mãori bahsoka atie 
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nibokuto añuro tiapure hĩ hoatuya: padeore, tiapure, keori padeapure, baiyhamaro 
nirẽtirere padeore.  

Research projects must consider both the benefits and risks of engaging with such 
knowledge. Research can be conducted with the participation of both internal and external 
agents, always with the aim of respecting the various lives that are directly and indirectly 
affected. I also learned that in New Zealand, the Māori have drawn from certain values, 
respect, reciprocity, responsibility, and relevance, which I recognized as deeply important. 

Pohterimakʉ, Paciku Apurinã bahsoku, Keoro padere, mahsirẽ saiña waruku tiritabere, 
keori ti padeya hĩre niku hĩwi, mahsĩre saiña warukugʉ ahperãya wipʉ nigʉ tirobiro ninoku, 
hĩwi, tetigʉ padeoro niku wimakãrarẽ, hĩwi. Te mahsĩre saiña warukugʉra ahpeye mahsiwa 
noku, hĩwi.  

For Indigenous scholar Francisco Apurinã, a research code of ethics is what guides the 
researcher during their time in the “house of the other,” as a “guest.” It is the research field 
itself that shapes the profile of the researcher. 

Kʉrã biro hĩwi sukã, ahtie marĩye dihtaripʉre nikia kʉã te dihtarire iñanʉnʉse kora, kʉã 
wiseri nirõtiku (bahsokare, bahsoka nierãre), sikãwi mahkãra nirã tikia, hĩwi, tetiro añuro 
padeoro nirõ tikuto, hĩwi. Marĩ añuro padeo tiegʉ, pekãsa kʉã tirobiro tihãnoku, bʉri 
nirẽtirobiro inãhanoku, hĩwi.  

According to the same Indigenous scholar, all territories have their caretakers, those who 
are responsible for the land (non-humans, other beings) and people, who maintain a close 
relationship with the inhabitants of the territory. We must be careful not to fall into the traps 
of coloniality. 

Kʉã wedere tʉowʉ yʉ, merã sañuro nirẽpere bayiro tuhtuawari tirobuto niwʉto, kʉã 
mahsirẽ saiña warukura, tebiri mahkãri makãra sikãro mena paderi añuadaro titʉ; saiña 
warukura kʉorenorẽ dukũ tihĩra, bahsoka mena wedese waruku, padeapu, mahsirẽ saiña 
bʉa, bahsokare tʉhsaro mena padeo tiri añuro waku hĩ wedesewa, kʉã.  

I also understood that new attitudes should be cultivated between researchers and 
communities, promoting genuine co-living with the people involved in the research. It is 
important to move away from a reliance on such tools as notebooks, recorders, and cell 
phones. The pursuit of knowledge should be built on trust and meaningful cooperation. 

Bahsoka mena keoro wedese tiro niwʉto, diyenorẽ yʉ buere mena tiapuro bogari mʉã, hĩ 
saiña, mʉã ahti mahkãrape deroti padeapuadari mʉã, hĩ saiña, derope yʉ mʉapʉto nigʉ, 
yʉ padeapʉro bogari mʉã, hĩ titoagʉpʉ, kʉã bahsoka mena keoro nirẽti, te nokõro padeya 
kʉã hĩri tʉo padero nirotiwʉ.  

Through transparent dialogue, it becomes possible to understand, together with the 
communities, what issues are important for the Indigenous peoples and what researchers 
can contribute and what the community’s role will be in the research, such as allowing the 
researchers to participate in community life and helping them create authentic relationships 
with time and conduct meaningful research. 

Tie boere petiri, kʉã bahsoka makãri makãra na atie niatosa, marĩ paderige, hĩ wiyari 
nikuto, kʉã makãripʉ kʉã kʉoadarere, boeri wiseripʉ, peé nikuto ahpeye. Tetira nipetira 
marĩ paderige niato hĩ iñara añuro ʉhsenikia, hĩwa. 

The results should be shared, and the researched materials should be made available to 
communities, schools, and other relevant spaces at the end of the research project. 
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Ultimately, it should be a collective product, created with the participation of everyone 
involved. 

Peé boewʉ yʉ tiepʉ bue kamesãgʉ, ati pũpʉre hoatu petinoña maniã. Paʉ mahsirã nihirã 
peé mahsirẽ ʉhsãre wede, bue, inõwa, Ecologia makarã, Antropologia makãra, Linguística 
makãra, Ciências sociais-makãra, biroti buea ʉhsã, biroti keno kuã ʉhsã hĩwa, kʉã, mapa 
kʉã tirere iñowã, museu wiseri kuã paderere wedewa, bahsoka wederere kʉã dicionário 
padere wedewa.  

I learned a vast amount during my time in Finland, and I am unable to include everything 
in this short text. Professionals from various fields, including ecology, social anthropology, 
linguistics, and the social sciences, shared different research practices and ways of 
systematizing knowledge, such as through the use of maps, museums, and linguistic 
dictionaries. 

Kʉã menarã kamesã, wedeseapʉ tirera nihãro tiwʉ marĩ buereha, wedesere wahtoara 
mahsirẽ marĩre wedera tiwa, kʉã kiti, kʉã biretire, kʉãye mahsirẽ, kʉã nirẽtire, kʉã 
ñehkʉsʉmʉã biritirige.  

The very experience of co-living alongside different researchers has served as a true lesson 
in the transmission of different histories, cultures, knowledges, sciences, customs, and 
traditions. 

Tie yʉ boe warukurigere baiyiri ʉhseni peo tia yʉha. Ahpeto yʉ keoro ti, tirigere, yʉre 
okoboya hĩa yʉ, ahpetore añuhamaro bue tiritʉ, yʉ. Ʉhsãre wedeko tirirare baiyiro 
ʉhsenipeo tia yʉ, inglês mena kʉã wederi, ʉhsãpere português-mena kʉã wedekorigere, 
tebiri, português-mena, ʉhsã wederi, inglês-mena kʉã wedeko tirigere. 

Finally, I want to recognize the great impact of this exchange project. I apologize to all 
those involved when I could not find ways to correspond to the rhythm of all the knowledge 
being offered. I am grateful to the translators who facilitated communication between 
English and Portuguese. 
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