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"tapinopona mak kii tugenare

Reflections of a Tuyuka scholar on the
importance of knowledge exchange between
the University of Helsinki (Finland) and
Federal University of Amazonas (Brazil)

Justino Sarmento Rezende Tuyuka Dupd
Federal University of Amazonas

Kumé& 2017 niri Antropologia Social kud hirere bue nukdwz yu, pairiwi bueriwi
Universidade Federal do Amazonas wametiri wipz. Kuma 2021 tiere bue yapadows,
doutorado kud hirere.

In the year 2017, | began my doctoral studies in social anthropology at the Federal
University of Amazonas (UFAM). | completed my doctorate on October 5, 2021.

Kuma 2022, dezembro niri, Thiago Mota Cardoso, Programa de Poés-Graduac¢do em
Antropologia Social padeg#, Antropologia buera pohterimakarare wedewi: niawz to, sika
Projeto “Estudos Indigenas, ke«d mahsirére buere niero, mahkar#ks makafiere buere niero
ano Amazonia makara, tiebiri Finlandia makarana,” hi wedewi.

In December 2022, Professor Thiago Mota Cardoso, from the Graduate Program in Social
Anthropology, presented the project “Indigenous Studies, Traditional Knowledge, and the
Environment in the Amazon-Finland Collaboration” to Indigenous academics.

Y# tugefiari pairo nird titz, yohamardpure wafa tirite yuha hire heatw yu twgefarepere,
kitdye wedere (inglés, finlandés) mahsiriga ywha hire heaws yu twgefiarepure. Peé tugefiare
nirotiwe.

In my view, the project was quite ambitious. | thought to myself: I have never traveled as
far as Finland. | said: “I don’t know how to speak Finnish or English.” I thought about many
types of situations that could emerge.

Kuimipoks, warobokuto topure, mari mahsirere newaro bokuto hi tugefiaws, burekori kafie
baua tiero nidww atienohd, apeye ditaripu nird basokare mari mahsirere newaro boku ano
Amaz6nia makafie, Brasil makafie mahsirére, hi tegefiaws yu.

157



Dutkansearvvi diedalas digecala

Even though | felt uncertain, | also believed it was necessary to take our knowledge to
faraway places and share it with other peoples. | also said to myself: “Good opportunities
don’t come around all the time — now is the time to bring the knowledge of the peoples of
the Amazon and Brazil to other countries.”

Yu twgefareps peé nitux yure, ya wedera kud niretire, k«a niri dita, Rio Negro, Amazonas-
Brasil popeap# nihird kza mahsiré bauanerige, kza paderetire, kua tigefiare nitz. Tiere yz
newagu#da hi wakututuaws Y.

I was aware that | would be carrying the knowledge of many Indigenous peoples from the
Upper Rio Negro region, from Amazonas/Brazil, and speaking about their ways of life, their
working techniques, and their worlds.

Yoaro wagedu timia ye, A wakury Kuwe, yi, inglés wedese mahsiri, twofieri tidwera yu, hi
tegefiaws. Deroti wedesegudari yu wagupw=ha, to makardpure wedegw dero tigudari ye,
hirukuwy yu.

I was very worried — how would | travel without speaking or understanding English? I also
wondered how | would convey the knowledge of the peoples from our region without
having mastered the English language.

Peé tugeriare nimipokari, aniuhddaku to, hirukuw yu. Y bord wageme timiwura yu, kud
paka buere dutikorops wagw timiwera yu, inglés wedese mahsirdka wadakia hi wakutuaw

yit.

These concerns also opened new positive perspectives for me. Each day, | convinced myself
that everything would go well since the trip was being planned by the professors, who would
serve as translators and act as bridges in our efforts at communication.

Helsinki #s& (Thiago Cardoso Mota, Silvio Sanches Barreto) eheari siro, Rovanieme
wametiri mak&ps newawa #sére, Antropologia buera pa:x neakumua tihird keé bue, saifia
mahsid kid tirigere wedera tiwa. Ysd Amazénia makardka, mari fiekuswmuzd mahsirere
wedews #s8, inglés mena wedekowa kud aperdpure, pax niwa #sd wederé tzodugara.
Yuswahamaws timakap#ha, yuSuare butire mana wahiro koawu.

As soon as we (Thiago Cardoso Mota, Silvio Sanchez Barreto, and me) arrived in the city
of Helsinki, we continued our journey to the municipality of Rovaniemi to participate in the
International Conference of Anthropology, where various researchers presented their
studies. We, from the Amazon, shared the knowledge of our ancestors. The translators
conveyed our words in English, and many participants were eager to hear what we had to
say. That city was very cold and covered in snow.

Helsinki pure pota eheara peé bweww #sd, to makard buere masird peé kud masirére
wedewa burekori kafie, w#sdre. Usd pekd wederukuww, anopwre mari niretire, mari
tgefare.

When we returned to Helsinki, we encountered a wealth of knowledge. The researchers
shared many of their insights. Those of us from the Amazon shared with them the
knowledge of our grandparents.

Tsa peka, ano Amazonas p#, UFAMpure #sd buem#areré wedews, #5d kafie bue, saifia
masi ti muareré wedews.

We shared our research practices and results from work done at UFAM.
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Fig. 1. Thiago, Pirjo Kristiina, Silvio Bara, and Justino Tuyuka at the Conference in Rovaniemi.

To makara Sami basoka wedewa, kzdye Kiti, ke bayiri buemza nika masiré, kezd padebza
tirere wedewa kd. Peé nirdtiwae, tzofie petinofia maniws bari.

The Sami shared their stories and showcased their knowledge and sciences, which they had
organized through research and the structuring of their work. A vast amount of knowledge
emerged — it was impossible to remember everything.

Basoka kza wederere aperdpere apeye fiemedari mena wedeko tire, tie niromakafie nird
tiw tiecha. Rovanieme, Helsinki, Manaus-p# #sa wedekameyo tiwaru kzri, wedekora niwa,
baiyiro wisioro watoa tira timiwéra kud, afiuro wedeko basioada hira, kud tugefiarepure
fiasa n#kd, wedekora timiwara ked, apereme nird tiwz tiekd, masiraye nird tiwz.

In Helsinki, Rovaniemi, and Manaus, the work of translating ideas from one language into
another was crucial. It is not an easy task, as it also requires understanding the conceptual,
social, and cultural framework of another language as well as the mindset of another people.

Afuro wede masio tira, #m#a, numid, afiuhamar® menira nira tiwa, wedese menird. K«a te
ti paderige, #sére baiyha mard #seni peoga y#ha, kudra #sa tzofieri tiboriro, wedemasid
tirukuwa, k#a, biro ti wedea daku mud kea hi buerira nird timiwara kud.

A good translator is an artist, performing incredible linguistic acrobatics and movements.
I am immensely grateful for the solidarity of those who, with patience and dedication,
carried out this work.

Buego Pirjo Kristiina wametigo, peé tiapuwo ko #sare, #sa top nire berekorire »sa wedese
kamesd tiadare nipetiro keno kii tirigo niwé ko. Topw makara pohterimakard Sami
wametira mena, #sa wedese kameyo tiadare nipetiro kenorigo niwd ko. K#d Sami wametira
niwd Finlandiap#, Suéciaps, Noruegaps tebiri Russiapz.
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Professor Pirjo Kristiina (Virtanen) facilitated moments of dialogue with various groups,
such as the Sami scholars and other people. They are the original inhabitants of a vast
territory that spans Finland, Sweden, Norway, and Russia.

Sami basokaha, mart ano Brasil-makara, América latina makéra tiro biro bauriwa kuxdha,
merd bira nira tiwa. Ke#ahd afiuro butira ni, kedye poaka sodre niwz, kedye kaperi yasare
nird tiwe, pekasd tiro biro baura nird tiwa.

The S&mi people, unlike the Indigenous peoples we know from Brazil and Latin America,
are quite different, even in their physical appearance. They have fair skin, blond hair, and
blue eyes similar to other citizens of Finland, Sweden, Norway, and Russia.

Basoka Sami mena #sd wedese tirige afluhamard wagu to. Kizahd peé pade bxzarira nird
tiwa, kud bue muarige afiuro keno kii tirira niwd, atie biblioteca ku@ hiré, museu hiré,
universidade hiré kzoraps niwa. Tie Kiti wederi tiora, birope ti padero bokuto marikére,
hi twgefiare waws to maripere. Peé masiré kuo, keno kit tihird, apeye ditaripure, kud
masireré kio pesaro mena ifia, padeono tirap# niwa kzdha.

The opportunity to talk with the Sdmi was quite important for us, the Indigenous academics
who were able to be there. We discussed how they organize their studies, libraries,
museums, and universities. This kind of conversation is valuable for us — it opens new
perspectives on life and inspires new dreams. The Sami have an international presence and
are recognized as an Indigenous nation.

Usa topu bue kamesd tiwarukurige, peé padere waro tiwz, ked »sdre boka fierirare, sx0
paderirare, #sd hearira terora. Usa buerigere UFAMpu buera nihird, mari masiré buarige
mena padeapi tiada mari hiré niwe. Helsinki makaraka #sa masiré kirige wakiiadakia kué,
hi twgefiawes #Sa.

All the moments of the project were intense, both for us and for the hosts. It is a project that
should yield good results for the PPGAS/UFAM as well as for the University of Helsinki.

Basoka masireré kua buerigeka peé nirdtiwz topureha, afiure wiseripe, afiure tatipapz kxa
kenokiirige niré tiww. Kud wedesere kare kud afiuro bue, kenokii tirige niré tiwu. Tie kud
kenokii tirigere pau basoka, tiere bxe dugara no, bxearo hird, tie wiserire hod nukd, bue
dzgara noré wede timenihdwa kupuha. Tie wiseri afiuhamaréd kenokiirige nimipokari,
kenom#dugara wiora ked wapaye nemord bzara tiwa mena.

With respect to anthropological studies, in Helsinki they have a rich body of materials.
When visiting the museums, we observed a diversity of well-organized anthropological and
linguistic themes. This knowledge is made available to the interested public. Despite
everything appearing very well-structured, they still feel the need for greater investment so
their research can advance further.

Kud wedere buemadraka, afiuro ked kenokiirige niré tiww, atie mama k#é bue bzarige mena
(tecnologia) kenokii tirira niwad kwd. Afuhamard buetiritz atiereha. Tieno makarfiere
buenxkaripzre borotiwz yz ifiari, tebiri atie informatica ke:d hirére masira botu niwz. Tiere
mari masiriatd wisio niwt.

The issue of language and its organization when using new technologies is highly important.
We had little time to delve deeper into this topic. | realized that one would need a
background in linguistics, proficiency in computing, and a good understanding of English
to learn effectively. I felt quite limited in this regard.
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Peé watoare niwxto bayihamard yure tugefiari tirige. Kud fiekesumeaps, mari putopw
tirobirora, ked yaiwa keorige, kud masiré kuorigere afiuro, afiuri wiseripz kuzd tiere
padore, afiuhamard ifate yxha k#a teti padeorere. Tieno bxedugageha tope buero bomiwsz.
Tiere tx0, tie kud wamoré yu ifiari peé tugefiare eheatu yure, yu fekusumuaka, Oko Niriya
makaraka atienoré keomirira niwd hi twgefiaws yu.

One issue that caught my attention was the strong presence of shamanic themes and
shamanism. They are present in the materials organized in museums and archives and the
subject of paintings and oral narratives. This realization inspired me to reflect on and deepen
my knowledge of my relatives from the Upper Rio Negro.

Bayiro #Senire eheawwxto yure, sikato eheagu timiwxrd yux. Aperdka y# tirobirora
niromakafie bz#aro boga yiha. Mariya dita nidrigw ape ditap# mari kamesdri, apeye
tugefiare bauawwto, mari niretire nimipokari, merd twQe ifianowxtosa. Yoarops nigu
mariya ditare kameriako tigw, merd safiuro indnowwto, atie mari bue tirekdre terora.

I was pleased to have participated in this first exchange and hope that other colleagues will
have the opportunity to take part as well. It is beneficial to step outside our Amazonian
environment and experience other cultures and universities. The experience has even helped
us think differently about our own Amazonian region and the academic degree programs.

Helsinki makara buera, Sami basoka, eheawa ku#dka mariputore, Universidade Federal do
Amazonas (Manaus) wametiropure, ati dita, paz poterimakara ked niri ditapzre. Afiuro
warotiwe, ke #S8 bueriwip, #Sa niri makap# k#a ehearo. Poterimakard PPGASmakara,
Colegiado Indigena makdra, kzd mena wedese tiwa, kud wede tiri tzowa, peé masiré
buaratiwe.

The professors from Helsinki and representatives of the Sdmi people visited UFAM’s
Manaus campus, in the lands of the Amazon, home to hundreds of Indigenous nations. For
us, this was very significant, as the students from the Graduate Program in Social
Anthropology, along with the participating Indigenous college, benefited greatly from the
experience.

Finlandiap# niarira ano Manausp# hearareha apero niro tiwzto, kxdya ditapz tirobiro
yusw#a tiria anopxha, asiri dita niro tia, mariré asituware tiri dita nirétia. Tiera nirdo tia,
mari merd twQefiara, merd niré ditarips nird nimipokara, neakumo mari masireré wede
masio tire.

For those who came from Finland, being in Manaus was a chance to experience the extreme
heat of the region and the sweat running down their bodies. It was also a moment of
intercultural co-living.

Usa poterimakdra inglés wedese masiri, tiere twofieri, k#d Finlandia makard peka
portugues-re tuorieri, wedese masi, tireno #S& paderere wisioro wari tiriwz, tie menara
wedese kameyo, mast ware niré tiwg. Finlandia makar& anopz AmazOniap# nird basoka
ked niretirere, kw8 paderetirere, k8 buemszatirere masiwa ka.

The difficulties we encountered by not speaking English and that those who came from
Finland encountered by not speaking Portuguese did not become barriers but rather served
as bridges for establishing exchanges. The visitors learned how the peoples of the Amazon
live, what they do for work, and what they study.
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2024 maio muipi niri Helsinkipw eheaws #s8, niwd buegu Thiago Cadoso, doutorado
buego Rosijane F. Moura, daseayo, yz dokapuarayz Justino.

In May 2024, Professor Thiago Cardoso, PhD candidate Rosijane F. Moura, postdoctoral
researcher Justino (Sarmento Rezende Tuyuka), and myself participated in another
exchange program at the University of Helsinki (Finland).

Usé eheari siro, buego Pirjo Kristiina, Helsinki makara kuxd kamesarops #sére newawo,
topx nitoarira niwa Brasil-makara topz ni, topz pade, buerano. Top# kud yarige
newarigere yap tiwz #s8, afiuro #sére bokafie tiwa. Yatoare siro kud mena Parque keé
hirdre kamesa tiwz sikdro mena.

After our arrival in Helsinki, Professor Pirjo Kristiina took us to a city park, where other
Brazilian researchers who had arrived earlier, along with other Brazilians living in Helsinki,
were participating in a picnic. We were warmly welcomed, shared a meal, and then
continued exploring different parts of the park.

Usd kaniri tatiap# pota eheara wedese nay0 tiwz, #S8 masird séwa warukurere. Dero ti
tihird tiere merd mariré tiapure warore tibokura mari, wedeseWs, mari poterimakard ka
peé merd waro watoa nirard tiawx mari atie burekoripure, atie makarukzri merd do
niwaws to, hi wedeses# #Sa do, poterimakara do.

At the hotel, we discussed our research projects and how to transform our dreams into
actions that contribute to a new anthropological perspective within the contemporary
Indigenous context and amidst the continuous environmental changes happening
worldwide.

Sika yerisaribzreko niri sikawi tiatopzmakafe kud, keno kiire, basoka ifia dugarare, wede
masi0 ked tiriwipz (Museu da Histdria Natural). Peé nird tiw tiwipzre, minipona, waiksra
sutiri niwzto. Tie menard wimarére, butoare buems#a tirara tiwa kea.

On a Sunday morning, we visited the Natural History Museum, where we encountered
diverse realities from various continents. The museum offers an educational perspective for
future generations.

Pekasa, poterimakard ka8 masirére kud saifia warukure, #sd poterimakaraka ked pekasa
tirobirora saifia warukurere buews #Sa.

We studied extensively about research ethics, both from non-Indigenous and Indigenous
perspectives.

Yu tigeriata mari poterimakardka, matapure atie bureko niretirere saifia, buemeatirira nird
tiwz mariha. Atie makarukeri niretirere anuro masirira nird tirira niwda mari nekuSwmua,
ati burekore waikura nirdre aiiuro masiirira niwd kw8, fiokod k# biretirere, dia pairo ware,
dia wetidiare masirira niwd butoapw, yukurika niretire burekorire masirira niwd, waikura
nimpetira kud niretirere masirira niwd.

In my view, Indigenous peoples have always been researchers of various realities,
developing concepts to categorize the vast knowledge they possess about biodiversity,
cosmic beings, waters, constellations, the different water cycles (floods and ebbs), the
flowering and fruiting seasons, and the lives of animals that are interconnected with the
cycles of life.
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Yoari mena, ania, pohterimakara kza Universidadiripzre sdo buenzkariro. Kuzare buera,
bird tihird boeadaku, birotihird hoadaku ked hiri teohird merd saiiura hoahiya, mari
fiekeszm#a ked masiré ke neamatirigere.

In recent decades, many Indigenous people have entered higher education. Due to the
theoretical and methodological requirements, they have adopted new ways of conducting
research on the diverse knowledge developed by their peoples.

Mart pohterimake nitihiget, mariya wedera mena masire twoama tihige hoadugari, keoro
warigato hi tegefiaro biro nihdws, kudpeka terora ifiatu niwd mariré, pekasado ke saifia
waruku kua tiriri ifiariro niro te bitu niwil.

For someone who is a member of an Indigenous nation, researching their own community’s
knowledge can feel quite strange — both for the researcher and for those who become
interlocutors.

Ked poterimakara universidade boerapekd, «sa pohterimakéra nitoame, tetira masia «#séka
hire nitw. Kud mahsirdpeka, wede tiboranopeka, atiye mari mahsireré mahsitoa muaha,
derotira saifia warukui, hihatu niwa kza.

This feeling arises on both sides because academic researchers, believing they are already
members of a particular people, often consider themselves knowledgeable about their own
cultures and may feel that conducting research on them is unnecessary.

Butoa mahsird, tebiri ked pakuszmuzakd, mamard boera kid saifia warukuri, hiya kuare:
mz mahsitoaboku atie mariye mahsirére, mata wimagepwra, ifia meatitoaws meha, atie
mari mahsirére timzatiri ifa maatiwz mxha.

The elders and parents often say to the young researcher: “You should already know our
knowledge, as you have been observing how our culture works since birth.”

Ahpeye ditaripx# boe kamesdgu tzofiews yu mari bahsoka masiri peé niretirere, mari
bahsoka kafie kud wedesere kiorere. Mari mahsiré kaiie, mari saifia buarigere,
wedekamesd tireme niwe, marire wederiraye nirotiwg tiye mahsiré, k#d wede duhtiripz
wederope keoro nid hi wedesawa, tekaré kud.

During the exchange, | understood that there are various ways to interpret linguistic,
epistemological, and other codes. Not everything we learn during our research can be shared
freely without the consent of the people who hold that knowledge.

Atipatipure paxz niwd numid, #md, pohterimakéra, nokafie dihtari makéara kxa mahsirére
saifia, ohatu tiwarukura, ked basoka niretirere boe hoawa, kudye dihtarire nirétirere, ke
wedeserere, kidye diari biretire, ked yaretire, kud biretire, kudye wedesere mena kud
bahsamo k#ore, kzdye wiseri tira kid yemonokore makafie boeawa k8, kedye kitire hoawa,
atiye makaruk#ri makafiere boewa keud. Deti kiopehsaro mena ativere padoadari mari, kud
bahsokare teti padoadari mari hirére boewa Kud, deti mari saifia bwarigere wedeadari
mari, deti tiere wederi pakard kwoadari mari, hiwa kud.

There are many researchers who conduct studies among different Indigenous peoples across
various continents, examining how they relate to people, territories, languages, water, food,
the body, and the importance of strengthening their languages through music. They also
study their architectural history, oral history documentation, and the vitality of different
ecological understandings, approaching all these issues respectfully and the peoples who
create this knowledge and the different ways to guard and disseminate it.
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Pehkasa ksd ehari siro, peé pohterimakara kad mahsiré, kio pehsaro mena padeo tiya
maniyu, beri nird, buri niré tirobiro ifanoyu, ked biretire, paderetire, bahseretire, kxa
wedesere, kio pehsaro mena ifia tirihiya, buire tirobiro ifiahiya, ative kio pehsare niato hi
indrihiya kudha.

Throughout various periods of colonization, Indigenous peoples and their knowledge were
not respected. They were often perceived as people without knowledge, while their cultural
practices, traditions, and languages were portrayed as exotic elements, with outsiders not
respecting their profound meanings.

Kanusoropy# (1930) bauhiyu merd saiiuro padeo pade tiwaro bokuto hire bauayo
(Convencdes, Declaracdes), tiemenapusa merd safiuro, kio pehsaro mena ifianoyusa, ati
bureko katira makane, bahsamori, makaruks makafe, kiti wedere makafie.

More recently, in the 1930s legal instruments such as conventions and declarations emerged
to ensure respect for diverse knowledge systems, including beliefs about cosmic life, music,
ecology, and oral traditions.

Buere mena, mahsiré bahsokare saifia warukura, kza niré dihtari makafiere boewarukura,
ke:& mahsirére saifia warukura, tive ditaripz nird bahsokare saifia, k&8 mena wedese, tiere
buera niaww #hsd, hi wede toaripw, to makard bahsoka, afiuadaku bue tiya hiripw bue
nekare nirdtiriro niwe:.

Before conducting research on people, their territories, and diverse knowledge systems,
researchers must obtain the consent of Indigenous peoples. They need to engage in dialogue
with the inhabitants of those territories to help protect Indigenous peoples’ intellectual and
cultural heritage.

Pohterimakara nipetirare, kza niré dihtari, ahtipati katire makafie, kud mahsiré sike whpe
tirobiro niro tiku, bahsokapeka tiyepure kahtird tikia, tiepe bahsokapzre katiku.

For Indigenous peoples, all territories, ecology, and knowledge are interconnected — they
are part of the human body, and the human body is part of other bodies.

Peé wedesere wahtoa, wedesewa ku#d Deroti padero bomito hirere, paw padera, Sika
padegw, sika makd nird mena deti padere afiubogarito hirere wedesewa. Makari makara
bahsoka mahsird nirdtiwez ked boera saifia warukurere, tvere ifianznese tiro nird tiwz,
bahsoka masirere, kud nirétirere, kuza biretirere mahsiwara timiwéra keé boera

There have been many discussions about collective and individual ethical protocols, as well
as community and collective rights. Communities need to be aware of and involved in the
research process because research directly affects their epistemologies, axiologies, and
ontologies.

Pohterimakara k#a niré dihtariha, wiseri tirobiro nir8tiwz, pax ahti kahtird k#a nire wiseri,
bahsoka kx& manirip#ra nitoa hiva kudha, dero weded#gagw wisioro tugefiage, bauera,
wahtid, pinod, yuke, waikera, hi siohdnoya kw8, nirimikia kzdpe, bahsoka nird tikia.

The territories are like homes, the dwellings of many beings that have inhabited them long
before the arrival of those considered “humans.” In linguistic terms, we refer to them as
spirits, enchanted beings, serpents, plants, and animals.

Buere mena, mahsire saifia waruku padere, diyeno niti afiure bwadare tiemena, diyeno nito

keoro waribokuto hi twgeiiare, hi wedero niku to. Sika makd nird bahsoka mena, tebiri

boera saifia warukura, sikaro mena padero niku to, bahsokare padeore mena padero niku,

tebiri k&8 watoa nire apeyenoré padeoro nikuto. Nova Zelandiap#re, M&ori bahsoka atie
164



Dutkansearvvi diedalas digecala

nibokuto aiuro tiapure hi hoatuya: padeore, tiapure, keori padeapure, baiyhamaro
nirétirere padeore.

Research projects must consider both the benefits and risks of engaging with such
knowledge. Research can be conducted with the participation of both internal and external
agents, always with the aim of respecting the various lives that are directly and indirectly
affected. I also learned that in New Zealand, the Maori have drawn from certain values,
respect, reciprocity, responsibility, and relevance, which I recognized as deeply important.

Pohterimakz, Paciku Apurina bahsoku, Keoro padere, mahsiré saifia waruku tiritabere,
keori ti padeya hire niku hiwi, mahsire saifia warukugw ahperaya wip# nig# tirobiro ninoku,
hiwi, tetiget padeoro niku wimakararé, hiwi. Te mahsire saifia warukugura ahpeye mahsiwa
noku, hiwi.

For Indigenous scholar Francisco Apurind, a research code of ethics is what guides the
researcher during their time in the “house of the other,” as a “guest.” It is the research field
itself that shapes the profile of the researcher.

Kurd biro hiwi sukd, ahtie mariye dihtaripure nikia keé te dihtarire ifian#nzse kora, ke
wiseri nirotiku (bahsokare, bahsoka nierdre), sikawi mahkdra nird tikia, hiwi, tetiro afiuro
padeoro niréd tikuto, hiwi. Mari afiuro padeo tiegu, pekdsa ku#a tirobiro tihdnoku, buri
nirétirobiro indhanoku, hiwi.

According to the same Indigenous scholar, all territories have their caretakers, those who
are responsible for the land (non-humans, other beings) and people, who maintain a close
relationship with the inhabitants of the territory. We must be careful not to fall into the traps
of coloniality.

Kud wedere twoww yw#, merd safiuro nirépere bayiro tuhtuawari tirobuto niwzto, ke
mahsiré saifia warukura, tebiri mahkari makéara sikdro mena paderi afiuadaro titx; saifia
warukura keorenoré dukii tihira, bahsoka mena wedese waruku, padeapu, mahsiré saifia
bwa, bahsokare thsaro mena padeo tiri aiiuro waku hi wedesewa, kud.

I also understood that new attitudes should be cultivated between researchers and
communities, promoting genuine co-living with the people involved in the research. It is
important to move away from a reliance on such tools as notebooks, recorders, and cell
phones. The pursuit of knowledge should be built on trust and meaningful cooperation.

Bahsoka mena keoro wedese tiro niwzto, diyenoré yz buere mena tiapuro bogari mud, hi
saifia, m#8 ahti mahk&rape deroti padeapuadari med, hi saifia, derope y# muzaputo nige,
y# padeapzro bogari mud, hi titoagup#, ke bahsoka mena keoro niréti, te nokdro padeya
ketd hiri 10 padero nirotiwe.

Through transparent dialogue, it becomes possible to understand, together with the
communities, what issues are important for the Indigenous peoples and what researchers
can contribute and what the community’s role will be in the research, such as allowing the
researchers to participate in community life and helping them create authentic relationships
with time and conduct meaningful research.

Tie boere petiri, kud bahsoka makdri makdra na atie niatosa, mari paderige, hi wiyari
nikuto, ke:d makaripz kza ki:oadarere, boeri wiseripz, peé nikuto ahpeye. Tetira nipetira
mart paderige niato hi ifiara afiuro #hsenikia, hiwa.

The results should be shared, and the researched materials should be made available to
communities, schools, and other relevant spaces at the end of the research project.
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Ultimately, it should be a collective product, created with the participation of everyone
involved.

Peé boews y# tiep# bue kamesagy, ati pipure hoatu petinofia manid. Pax mahsird nihira
peé mahsiré #hsare wede, bue, indwa, Ecologia makara, Antropologia makara, Linguistica
makara, Ciéncias sociais-makara, biroti buea #hsa, biroti keno kua #hsa hiwa, kud, mapa
ked tirere ifiowd, museu wiseri kud paderere wedewa, bahsoka wederere kza dicionario
padere wedewa.

I learned a vast amount during my time in Finland, and | am unable to include everything
in this short text. Professionals from various fields, including ecology, social anthropology,
linguistics, and the social sciences, shared different research practices and ways of
systematizing knowledge, such as through the use of maps, museums, and linguistic
dictionaries.

Kud menard kamesd, wedeseap# tirera nihdro tiwe mari buereha, wedesere wahtoara
mahsiré marire wedera tiwa, kud Kiti, kud biretire, kudye mahsiré, kud nirétire, kud
fiehk#s#med biritirige.

The very experience of co-living alongside different researchers has served as a true lesson
in the transmission of different histories, cultures, knowledges, sciences, customs, and
traditions.

Tie yu boe warukurigere baiyiri #hseni peo tia yzha. Ahpeto yu keoro ti, tirigere, yure
okoboya hia yw, ahpetore afiuhamaro bue tirity, yu#. Hhsdare wedeko tirirare baiyiro
#hsenipeo tia y#, inglés mena kzd wederi, #hsé@pere portugués-mena ki@ wedekorigere,
tebiri, portugués-mena, #hsa wederi, inglés-mena kza wedeko tirigere.

Finally, I want to recognize the great impact of this exchange project. | apologize to all
those involved when I could not find ways to correspond to the rhythm of all the knowledge
being offered. | am grateful to the translators who facilitated communication between
English and Portuguese.
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